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Abstract

The following article aims to analyze several manuscripts containing texts of "ijazah", "asanid"
and the “silsilah” of the Islamic knowledge belonging to Southeast Asian 'ulamas' (Islamic
scholars) written in the 20th century Mecca. During the said period, a number of ulamas from the
Southeast Asian Archipelago (Nusantara) who had taught in the holy city of Mecca had produced
numerous written works. In addition to printed texts in various fields of Islamic knowledge,
Southeast Asian ulamas in Mecca had also left a number of manuscripts containing their Islamic
knowledge of "ijazah" and "asanid". These two categories were elements essential to the history
of Islamic knowledge development. The approach used in this article would be a philological and
historical approaches.
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Introduction: Nusantara Ulama in Mecca and Their Intellectual Movement

The transition period between the 19th to 20th centuries could be stated as the golden age of the
intellectual history of the "Jawi" (Nusantara/Southeast Asian) ulamas in Haramayn (Mecca and
Medina). During the said period, there were dozens of Nusantara ulamas working in the holy city
of Mecca as intellectual activists, teachers, imams, and professors at the Masjidil Haram and
other educational institutions in the holy city.

This golden chapter was recorded in various contemporary sources (mashddir mu'dshirah);
ranging from European, Arab, to native-Nusantara sources. Among these sources were “Makka”
by Snouck Hurgronje (Hurgronje 1888), the anonymous note called “De Djawakolonie en de
Mystieke Broederschappen in Mekka” (Anonymous 1915), 'Ali Hilmi al-Daghastani's catalog
book titled “Fihrist al -Kutub al-Turkiyyah wa al-Farisiyyah wa al-Jawiyyah al-Mahfiizhah bi
al-Kutubkhanah al-Khidyawiyyah al-Mishriyyah” (al-Daghastani 1889), and the catalog of Ilyas
b. Miusa Sirkis entitled "Mu'jam al-Mathbd'at" (Sirkis 1927), while among the
indigenous-Southeast Asian sources at the time were the record of the Hajj journey of the Regent
of Bandung, R.A.A. Wiranatakusumah V in 1924 and the travel record of Haji Abdul Malik
Karim Amrullah (HAMKA) in 1927 (in Chambert-Loir 2013).

Hurgronje (1888) informed several names of the ulama from Nusantara who had taught at
Masjidil Haram in the late 19th century. These ulama came from various regions of Nusantara,
such as Pattani (South Thailand), Aceh, Minangkabau, Palembang, Lampung, Banten, Garut
(West Java), Batavia, Central and East Java, Sumbawa, Bima (Nusa Tenggara), Sambas
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(Kalimantan), Makassar, and Bacan (Maluku).

Among the names of Nusantara’s ulamas mentioned by Hurgronje were Junaid, Mujtaba, Sai'd,
As'ad and Idrus (from Batavia); Ahmad (from Lampung); Muhammad and Hasan Mustapa (from
Garut, Priangan); Nawawi, Marzuqi, Abdul Karim, Ismail, Tamim, Arsyad b. Alwan, Arsyad b.
As'ad, Ahmad Jaha (from Banten); Ahmad b. Abdul Lathif al-Khatib (from Minangkabau);
Ahmad b. Zain (from Pattani); Umar and Zainuddin (from Sumbawa); Ahmad (from Bacan,
Maluku); Zahid (from Solo, Central Java); Abdul Syakur from Surabaya (East Java); Dawud
(from Pattani); Ahmad Khatib (from Sambas); and Abdul Ghani (from Bima).

Whereas Laffan (2003), Putuhena (2003) and Syu'aib (2008) had also mentioned several names
of Nusantara scholars who had taught in Mecca in the first half of the 20th century. Among them
were Mahfuzh from Tremas, Mukhtar from Bogor, Ahmad Nahrawi from Banyumas, Baqir from
Jogja, Abdul Qadir from Mandailing, Husain b. Abdul Ghani from Palembang, Umar from
Sumbawa, Syadzili from Banten, Abu Bakar from Sukabumi, Muhammad Nur from Pattani, etc.
Many of Nusantara’s ulamas in Mecca had also written intellectual works which were printed in
several printing centers in the Middle East, such as Mecca, Cairo, Istanbul, Beirut, and others.
These works covered various fields of Islamic knowledge, such as tafsir, hadith, figh, kalam
(tawhid), Sufism, Arabic grammar, ethics (morals), and others. The works were written in either
Arabic or Jawi (Malay, Javanese, Sundanese, and Acehnese in Arabic script). Hurgronje (1888)
stated that the works of Nusantara's ulamas were displayed in many bookstores in Mecca, which
indicated the significance of the Southeast Asian settlements in the holy city. Sya'ban (2020) in
his studies had provided information about "the books of the Southeast Asian ulamas which were
printed in Mecca in the late 19th century and the beginning of the 20th century”. On the other
hand, Sya'ban (2021) had also analyzed "Sundanese books in Arabic script (Sunda Pegon) were
printed and published in Mecca and Cairo in the early 20th century.

Mecca also has a very decisive influence in shaping the historical flow of the development of
Islamic thought and movement in the homeland in insular of Southeast Asia. Several religious
issues that develop in Southeast Asia are always consulted with those who have authority in the
holy city. Some Meccan ulamas wrote fatwas to answer that issues (Kaptein 1997; Laffan 2003;
Azra 2013; Shiozaki 2015)

Ijazah and Silsilah of Islamic Knowledge of Nusantara’s Ulamas in Mecca: A Segment Had
Not Yet Been Explored

"ljazah" and "isnad" had become the main pillars as well as distinctive characters of the
construction of the Islamic knowledge tradition. Throughout its history, the development of
Islamic thought and knowledge traditions cannot be separated from the process called
"knowledge transmissions, diffusions of teachings and transfers of ideas". This process was also
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known as ta'lim wa ta'allum (learning and teaching) and involved an intense relationship between
teachers and their students. In this process, the transmission, diffusion, and transfer of knowledge
had always involved the two important aspects, "ijazah" and "isnad" (see: Azra 2013).

Ibrahim (2010: 75) defined ‘ijazah’ as intellectual credentials in the form of acknowledgment,
authority, and permission given by a teacher (sheikh) to his student (thalib), in order to (let)
convey a narration from him, teach the knowledge gained from him, read kitabs from him.
Usually, a teacher would give an Ijazah to the students only when they were considered as
having adequate intellectual abilities and had reached the requirements of sufficient piety.

ljazahs were given by the sheikh to his students in the form of writings (tahriri) or orals
(syafawi). At times they were handwritten by the sheikh himself as the authoritative party or
written by the student given the authority to do so to later be read and corrected by the sheikh,
and then signed and affixed with the sheikh's stamp to mark them official (Ibrahim 2010: 75).

Whereas isnad, also known as "sanad" or “silsilah", was a link that continuously connected the
narrator of hadith all the way to the Prophet Muhammad SAW in the transmission of hadith in
the first century of Islam. In addition to the transmission of hadith, "sanad" and "silsilah" also
involved a chain of continuous transmissions in other scientific fields, such as tajwid and qira'ah
al-Qur'an, aqidah, figh, and tasawuf (al-'Amili 1308 HQ: vol. I, p. 53).

Therefore, isnad could also be interpreted as an "intellectual genealogy". A person would get
isnad in the narration of hadith or other Islamic knowledge from his teacher. The teacher would
get it from his own teacher, and so on. Through this isnad, a student would have an intellectual
genealogy that was continuously connected to the Prophet Muhammad, his companions, imam of
mujtahid madzhab, and other great ulama figures who had lived in the past.

Nusantara’s ulamas in Haramayn had left us many intellectual inheritances in the form of
“jjazah" and "isnad" that they had written. Some of the ijazah and isnad were already in printed
forms (mathbil'), while some others were still in the form of manuscripts or old handwritten
manuscripts (makhthGth). Among the "isnadd" books by Nusantara’s ulamas in Mecca that were
printed are Kifayah al-Mustafid li Ma 'ala min al-Asanid, which were a collection of various
"isnad" by Sheikh Muhammad Mahfizh al-Tarmasi (known as Sheikh Mahfuzh Tremas, d.
1920); also the book Jam' al-Syawarid min Marwiyyat Ibn 'Atharid which were a collection of
"isnad" Sheikh Mukhtar 'Atharid al-Blghtiri (known as Sheikh Mukhtar Bogor, d. 1930); and the
book Al-Iqd al-Farid min Jawahir al-Asanid which were a collection of "isnad" Sheikh
Muhammad Yasin b. ‘Isa al-Fadani (known as Sheikh Yasin Padang, d. 1991).

The following study will highlight several Nusantara’s ulamas’ manuscripts of "ijazah" and
"isnad" that were written in Mecca in the 20th century. There were four texts containing "ijazah"
and "isnad" written in the period of 1913 until 1977. The four texts were written in different
manuscripts which currently are private collections scattered in several cities in Indonesia (e.g.
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Medan in North Sumatra, Garut in West Java, and Pasuruan in East Java) and also in Saudi
Arabia (Mecca).

As for some of the ulamas recorded to have given and received the ijazah and isnad, were: (1)
ijjazah and isnad given by Sheikh Mukhtar Bogor to Sheikh Muhammad Zain Batubara in the
figh of the Shafi'i madzhab; (2) ijazah and isnad given by Sheikh Tubagus Abbas Banten to
Sheikh Salim Garut in the Tharigah Alawiyah; (3) ijazah given by Sheikh Ahyad Bogor to
Sheikh Sa'id Malacca in general narration; and (4) isnad of the Tharigah Qadiriah Nagsabandiah
narrated by KH. Muhammad Dahlan Pasuruan from Sheikh Sirdjuddin of Mecca.

1. "Isnad" Figh of the Syafi'i Madzhab of Sheikh Mukhtar Bogor and his "Ijazah" for
Haji Muhammad Zain b. Abbas Batubara (1331 AH/1913 AD)

This first manuscript contained "isnad" figh of the Shafi'i school (madzhab) which was narrated
by Sheikh Mukhtar ibn 'Atharid al-Blghtri al-Makki (Sheikh Mukhtar Bogor, d. 1930), as well
as the "ijazah" given by him to one of his students named Haji Muhammad Zain b. ‘Abbas
al-Jawi (Sheikh Muhammad Zain Batubara, d. 1968).

Sheikh Mukhtar 'Atharid was a well-known scholar of hadith in the Islamic world from Bogor
(West Java) who taught at the Masjidil Haram in the early 20th century. The nisbat for word
"al-Blghlri" in the last name refers to his area of origin, a city of Bogor in West Java (Sya'ban
2021). As for the student given an ijazah by him was Sheikh Muhammad Zain b. 'Abbas al-Jaw1,
a well-known ulama from Batubara, North Sumatra, who was a student in Mecca at that time.

The manuscript was a collection of Mr. Ahmad Fauzi, a lecturer at STAI ar-Raudhoh Medan
(North Sumatra) who was also the grandson of Sheikh Muhammad Zain Batubara. Total
manuscript amounted to five pages in total. The material of manuscript was folio-sized European
paper. The language and the script used was Arabic. The text of the manuscript were written in
black ink. Each page contained 9 lines of written texts. There were also marginalia (marginal
notes/ hdmisy) in almost every pages.

The manuscripts were signed and stamped by Sheikh Mukhtar Bogor in the city of Mecca on 20
Dzulhijjah in 1331 Hijri (20" of November 1913).

At the beginning of the manuscript, Sheikh Mukhtar Bogor explained that what he had written
was a "sanad" or intellectual genealogy in the figh of the Shafi'i Madzhab. Sheikh Mukhtar
Bogor narrated the figh from his teacher Sheikh Muhammad Amin b. Ridhwan al-Madani (d.
1895) who initially had received and narrated from his previous teacher, and so on to connect the
intellectual genealogy to Imam Shafi'i (d. 820) and the Prophet Muhammad SAW without being
interupted (inqitha") and/or deviated (inhiraf).

Whereas the last part of the manuscript contained explanation of "ijazah" given by Sheikh
Mukhtar Bogor to Sheikh Muhammad Zain Batubara. As it was written:
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(And I said; I have certified my brother, al-fadhil Haji Muhammad Zain b. 'Abbas al-Jawi, for
the naration of the Shafi'i Madzhab, as the above-mentioned teachers had certified to me. I
aspired him to have fakwa (fear to Allah) in body and mind, and so that he should not forget to
pray for me with good prayers. Wa hasbunallah wa ni'mal wakil walhamdu lillahi rabbil 'alamin.
It was been said by the servant of Allah who is fageer and humble, Muhammad Mukhtar ibn
'Atharid. [His stamp] Makkah al-Mukarramah 20 Dzulhijjah 1331).

The following cite was the text edition of the ijazah of Sheikh Mukhtar Bogor for his student
Sheikh Muhammad Zain Batubara as it was written in the manuscript;
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Based on the text above, it can be described that the "isnad" by Sheikh Mukhtar Bogor in the
figh of the Shafi'i madzhab was narrated as follows:
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(1) Syaikh Mukhtar ‘Atharid --> (2) al-Sayyid Muhammad Amin al-Madani --> (3) Syaikh Aba
Ja’far Muhammad Shalih al-Bukhéari --> (4) Syaikh Rafi’uddin al-Qandahari --> (5) Syaikh
Muhammad b. *Abdullah al-Maghribi --> (6) Syaikh ‘Abdullah b. Salim al-Bashri --> (7) Syaikh
al-Syibramalisi --> (8.A) Syaikh Niruddin al-Zayyadi, (8.B) Syaikh al-Syabsyir, (8.C) Syaikh
Sulaiméan al-Babili --> (9.A) Syaikh Syihabuddin al-Ramli, (9.B.C) al-Khatib al-Sarbini --> (10)
Syaikh Zakariya al-Anshari --> (11.A) Jaldluddin al-Mahalli, (11.B) al-Hafizh Ibn Hajar
al-‘Asqalani, (11.C) Jalaluddin al-Bulgaini --> (12) al-Hafizh al-Wali al-‘Iraqi --> (13) Syaikh
Zainuddin ‘Abd al-Rahméan al-‘Iraqi --> (14) al-‘Allamah al-‘Aththar --> (15) al-Imam
Muhyiddin al-Nawawi --> (16) Syaikh Kamaluddin al-Ardabili --> (17) Syaikh Muhammad b.
Muhammad Shahib al-Syamil al-Shagir --> (18) Syaikh ‘Abdurrahman al-Qazwini --> (19)
Syaikh ‘Abd al-Karim al-Rafi’i --> (20) Syaikh Abua al-Fadhl Muhamad ibn Yahya --> (21)
al-Imam al-Ghazzali --> (22) Imam al-Haramain al-Juwainl --> (23) Syaikh Muhammad
al-Juwaini --> (24) Syaikh Abt Bakr al-Qaffal al-Marwazi --> (25) al-Imam Zaid al-Marwazi -->
(26) al-Imam Abu Ishaq al-Syairazi --> (27) al-Imam Aba ‘Abbas b. Sarih --> (28) al-Imam Aba
Sa’id al-Anmathi --> (29) al-Imam al-Muzani --> (30) al-Imam al-Syafi’i.

2. "Isnad" Thariqah Sheikh Abbas' Alawiyah b. Wasi Banten and his “Ijazah” for Sheikh
Salim b. Muhammad Garut (1334 H/1916 AD)

The second manuscript contained “ijdzah” dan “isnad” of Sheikh Salim b. Muhammad Qar(t
al-Makki (Sheikh Salim Garut) which he had received from some of his teachers in Mecca in
various fields of Islamic disciplines.

The manuscript has been kept as a private collection of KH. Abdul Qadir b. Ahmad Eumed, the
head of Pesantren Al-Quran in Cienter, Garut (West Java). KH. Abdul Qadir was still connected
as a relative of Sheikh Salim Garut. The manuscript amounted to 10 (ten) pages in total and the
texts were written in few languages: Arabic, Sundanese and Javanese Arabic. The material of the
manuscript was folio-sized European paper. The ink colors were black and red.

Page 1 to 5 contained "isnad" and "ijazah" of Qira'at al-Qur’an’s science given by Sheikh Salim
Garut from his teacher Sheikh Ma'mtn b. Rafi' al-Din al-Bantani al-Hasani (Sheikh Ma'mun
Banten). The texts were written in Mecca in 1332 Hijri (1913 AD) in Arabic.

The next 4 pages (page 5 to 9) contained "ijazah" of a collection of salawat, wirid and prayers
received by Sheikh Salim Garut from his teacher Sheikh Syadzili b. Wasi' al-Bantani al-Hasani
(Sheikh Syadzili Banten) and Sheikh Ahmad Jaha al-Bantan (Sheikh Ahmad Djaha Anyer). The
"Jjazah" was written in Makkah on Thursday, 24" Dzulhijjah 1327 Hijri (January 7, 1910) in
Arabic, Sundanese and Javanese.

The next section, which was on page 9 to 10, was the manuscript contained “ijazah” and “isnad”
(genealogy) of the Thariqah Alawiyah given by Sheikh Salim Garut from his teacher Sheikh
Tubagus Abbas b. Wasi Banten (Tubaklis Ahmad 'Abbas b. al-Sayyid Muhammad Wasi'
al-Bantan). The texts were written in Mecca on the 4™ of Ramadan 1334 Hijri (July 6, 1916) in



(101) 101

Notes on Ijazah and Silsilah Manuscripts of Southeast Asian Ulama in Mecca in the 20th Century

Arabic.

The existence of this manuscript has provided valuable information about intellectual networks
of Sundanese ulama in Mecca. In the sanad above, Sheikh Salim Garut had mentioned several
names of Nusantara scholars who had taught in Mecca in the transition from 19 to 20 Century.
Among them was Sheikh Muhammad Garut who was none other than his own father. There were
also other scholars from Banten: Sheikh Ma'mun b. Rafi'uddin Banten, Sheikh Ahmad Djaha
Banten, Sheikh Arsyad b. Alwan Banten, Sheikh Syadzili b. Wasi Banten and Sheikh Abbas b.
Wasi Banten.

Hence, it is necessary to briefly highlight the profile of Sheikh Muhammad Garut who was the
father of Sheikh Salim Garut. Michael F. Laffan in The New Turn to Mecca (Laffan 2008), citing
part of Snouck Hurgronje's travel records to several pesantren in Priangan during 1889—1891
(LOr. 7931: 26), mentioned that Sheikh Muhammad Garut was the son of Kiyai Hasan Basori
Kiarakoneng (Laffan wrote it as "Kiara Kareng"), Garut, from his wife who came from Java in
Mecca. Kiyai Hasan Basori himself was a student of Kiyai Mulabaruk Garut and was a teacher
of R.H. Hasan Mustapa.

Muhammad Garut had learned the basic of Islamic knowledge firstly from his father in
Kiarakoneng and from his uncle Kiyai Muhammad Razi Sukamanah, as well from his
grandfather, Kiyai Abdullah Salim Cibangbang. He also had time to learn from Kiyai Bunter in
Tanjungsari Sumedang before continued eastward to the Pesantren Sidoresmo in Surabaya under
the tutelage of Kiyai Ubaidah, then crossed to Bangkalan on the island of Madura.

When he was twenty years old, Muhammad Garut went to Mecca to perform a hajj and to study
in the holy city. Approximately for seven years, he had studied under the guidance of Kyai Zahid
Solo. He also had learned from Sheikh Muhammad Shalih al-Zawawi and Sheikh Muhammad
Hasbullah al-Makki, and later became the closest student of Sheikh Ahmad Khatib Sambas.
Sheikh Muhammad Garut then returned to his native land and built a pesantren in Balong village,
Cibunut, Garut. By his elderliness, Sheikh Muhammad Garut came back to Mecca and settled in
the holy city to teach.

Previously, Snouck Hurgronje also had chance to meet Sheikh Muhammad Garut when he was
in Mecca in 1885. The story of Sheikh Muhammad Garut was recorded in Hurgronje's book,
Makka (1888). Hurgronje described the figure of Muhammad Garut as a great Sundanese ulama
who taught in Mecca with high intellectual reputation. Sheikh Muhammad Garut was also
regarded as an important intellectual connector between Mecca and Sunda (Priangan). He taught
at the Masjidil Haram and opened Islamic scholarship classes at his home located in Jabal
(mountain) Abli Qubays, Mecca. Therefore, among the Sundanese in Mecca, Sheikh Muhammad
Garut was better known by the epithet "Mama [Ajengan] Jabal". Another epithet for Sheikh
Muhammad Garut was "Ajengan Balong" or "Ajengan Cibunut" (referring to his pesantren in
Balong, Cibunut, Garut).
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Furthermore, Sheikh Muhammad Garut was also mentioned as one of the students as well as one
of the successors of Sheikh Ahmad Khatib Sambas, the initiator of the Tharigah Qadiriah
Nagsyabandiah. In this connection, he was on the same level as Sheikh Abdul Karim Banten, the
most famous student and successor of Sheikh Ahmad Khatib Sambas. Sheikh Muhammad Garut
then also had a student and successor in this tharigah, named Kiyai Muhammad Salih from
Sukabumi.

Sheikh Muhammad Garut had several children. Among them was Sheikh Salim b. Muhammad
Garut that we were talking about earlier, Sheikh Abdullah Mansur b. Muhammad Garut, Sheikh
Ahmad b. Muhammad Garut, Sheikh Khadijah bt. Muhammad Garut and Sheikh Siraj b.
Muhammad Garut.

Back to the manuscript of Sheikh Salim Garut which we briefly mentioned; from the three isnad,
genealogy and ijazah obtained by Sheikh Salim Garut above, the most interesting was the the
Thariqah Alawiyah (and Ratib al-Haddad) which was obtained by Sheikh Salim Garut from his
teacher Sheikh Ahmad 'Abbas b. Wasi' al-Bantani (Sheikh Abbas Banten). At Muqgaddimah of
the text, it was written:
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(Amma ba'du. So 1 said, Haji Tubagus Ahmad Abbas b. Sayyid Muhammad Wasi, I have
certified my brother, a/-fadhil Muhammad Salim b. Muhammad Garut, on Ratib al-Haddad, as
Haji Arsyad b. Alwan had previously certified me from his teacher Sheikh Sayyid AbG Bakar b.
Muhammad Syatha, who was from the descendants of Ba-'Alawi. May Allah grant us all benefits
with them, not hindering us from their secrets, lights and blessings. Amin. This ijazah was
provided with all conditions that apply to the owner).

Then Sheikh Abbas Banten wrote down the isnad of the Thariqah Alawiyah which he got from
his teacher Sayyid Abt Bakar b. Muhammad Syatha al-Dimyathi al-Makki, or known as Sayyid
Bakri (d. 1890), the author of the famous book Hdasyiah I'dnah al-Thalibin 'ald Fath al-Mu'in.
The genealogy of Sayyid Bakri was connected to his teacher Sayyid Ahmad Zaini Dahlan (d.
1885), the mufti of the Shafi'i madzhab in Mecca, where the next genealogical link continued all
the way to the Prophet SAW.

The following text was the manuscripts of the "ijjazah" and "isnad" of the Tharigah Alawiyah
given by Sheikh Abbas Banten to his student, Sheikh Salim Garut:
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From the text above, it could be described that the "isnad" of Sheikh Abbas Banten in the
Thariqah Alawiyah which he narrated as follows:

(1) Syaikh Tubagus Ahmad ‘Abbas b. Muhammad Wasi’ --> (2) al-Sayyid Abt Bakar Syatha -->
(3) al-Sayyid Ahmad b. Zaini Dahlan --> (4) al-Sayyid ‘Abd al-Rahman b. ‘Ali al-Saqqaf --> (5)
al-Sayyid ‘All  al-Saqqaf --> (6) al-Habib Hasan b. Shalih al-Bahar --> (7.A) al-Habib ‘Umar b.
Saqqaf, (7.B) al-Habib Hasan b. ‘Abdulldh al-Haddad --> (8) al-Sayyid ‘Abdulldh b. Alwi
al-Haddad --> (9.A) al-Sayyid ‘Umar b. ‘Abd al-Rahman al-‘Athas, (9.B) Muhammad b. ‘Alwi
al-Saqqaf --> (10) al-Sayyid Husain b. AbG Bakar b. Salim --> (11) al-Sayyid Abl Bakar b.
Salim --> (12) al-Sayyid ‘Umar b. Muhammad Ba-Shabban --> (13) ‘Abd al-Rahman b.
al-Syaikh b. ‘Ali --> (14) al-Syaikh ‘Ali --> (15.A) al-Syaikh AbG Bakar al-Sakran, (15.B)
al-Sayyid ‘Umar al-Muhdhar --> (16) ‘Abd al-Rahman al-Saqqaf --> (17) Muhammad Maula
al-Duwailah --> (18.A) Muhammad b. ‘Alawi, (18.B) ‘Abdullah b. ‘Alawi --> (19) ‘Alawi b.
al-Faqih al-Mugaddam --> (20) ‘Ali b. Muhamad --> (21) Muhammad Shahib al-Mirbath -->
(22) “Ali Qasim --> (23) *Alawi --> (24) ‘Isa al-Nagib --> (25) al-Imam ‘Ali al-‘Uraidh{ --> (26)
al-Imdm Ja’far al-Shadiq --> (27) al-Imdm Muhammad al-Baqir --> (28) al-Imdm Zain
al-‘Abidin --> (29.A) Sayyiduna al-Husain b. ‘Ali, (29.B) Sayyiduna al-Hasan b. ‘Ali --> (30.A)
Sayyiduna ‘Al b. Abi Thalib, (30.B) Sayyidatuna Fathimah al-Zahra --> (31) Rasulullah SAW

This manuscript of Tharigah Alawiyah confirmed the history of the existence and development
of the tharigah among Nusantara’s ulama in Mecca, as it was also counted as one of the largest
thariqah in the archipelago. The development of Tharigah Alawiyah was even more dominant
among Arab-Yemeni descendants. The tharigah was initiated by al-Imam Muhammad b. ‘Ali
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Ba-‘Alawi (d. 653 H/1256 AD and had reached the peak of its development during the time of
al-Imam 'Abdullah b. ‘Alawi al-Haddad (d. 1132 H/1720 AD). One of his most important works
was Ratib al-Haddad.

In "Hadhramaut: A Religious Center for the Indian Ocean in the Late 19th and Early 20™
Centuries", Freitag (1999) mentioned that the Thariqgah Alawiyah was spread widely in the
archipelago, along with the arrival of Arab immigrants from Hadhramaut (Yemen) to the
archipelago in the 19" and 20™ century. Regarding the history of the development of the
Thariqah Alawiyah in the Archipelago, Ibrahim (2001) reviewed it well in his work "Thariqah
Alawiyah: The Footsteps and a Critical Study of the Figure and Thought of Allamah Sayyid
Abdullah Alawi Al-Haddad, a 17" Century Sufi Leader".

3. “Ijazah” from Sheikh Ahyad b. Idris Bogor for Haji Sa'id Malaka
(1360 H/1941 AD)

This third manuscript contained an "ijazah" text given by a great Meccan ulama from Bogor
(West Java), Sheikh Muhammad Ahyad b. Idris al-Blghtri al-Makk (Sheikh Ahyad Bogor, d.
1952 AD) to one of his student, Haji Sa'ld b. Ahmad from Malacca (Haji Sa'id Malaka).

The manuscript was a private collection of Sheikh Muhammad 'Ali Yamani, a citizen of the
Kingdom of Saudi Arabia and a relative of Sheikh Sa'id b. Muhammad Yamani (d. 1935), a well
known professor for Nusantara’s ulama in Mecca in the earlier part of 20th century, including
Sheikh Ahyad Bogor.

This "ijazah" manuscript has only one page, written in Arabic in the riq'ah style of Arabic script.
It contained sixteen (16) lines of text. It was stated at its colophon that the manuscript was
written in Mecca on 23rd Safar 1360 Hijri (22nd of March 1941). At the end of the line there was
also the signature and personal stamp of Sheikh Ahyad Bogor.

The biography of Sheikh Ahyad Bogor was recorded in several Arabic hagiographic dictionaries,
including “Natsr al-Jawahir wa al-Durar f1 'Ulama al-Qarn al-Rabi' 'Asyar” by Yusuf al-Mar'asyli
(al-Mar'asyli, 2006 ); “Tasynif al-Asma' bi Syuytkh al-I[jazah wa al-Sima” by Mahmid Sa'id
Mamdih (Mamdah, n.d.); “al-Jawahir al-Hisan fi Tardjim al-Fudhala wa al-A'yan” by Sheikh
Zakariyya b. ‘Abdullah Billa (Billa, 2006).

It was generally known that Sheikh Ahyad Bogor (was borned in Bogor in 1885 and had lived in
Mecca since 1899) was in charge of the teaching for intellectual forums in Masjidil Haram which
was attended by more than 300 audiences from various nationalities. He had performed as a
teacher there from the late 1920s until his death in 1952. Some of the books he used to teach
were Sunan al-Tirmidhi (hadith), al-Iqnd' (figh), Alfiyyah Ibn Malik (Arabic grammar),
al-Mawahib al-Saniyyah (ushul figh), Taqrib al-Magshad (astronomy), and others.

It was written in “Tasynif al-Asma” (Mamdah, n.d.) that Sheikh Ahyad Bogor was the
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great-grandson of Tubagus Mustafa Bakri, one of the prominent preacher of Islam in Bogor in
the early 18th century who built an old mosque in Bantarjati Kaum, Bogor (Masjid al
-Musthafa) in 1728. Previously, there was another ulama from Bogor who firstly had taught in
Mecca and had became the great teacher of Sundanese ulamas in the holy city. He was Sheikh
Muhammad Mukhtar b. ‘Atharid al-Blghtri al-Makki (Sheikh Mukhtar Bogor, d. 1930), a
teacher who had many intellectual works in various languages , such as Arabic, Malay, and
Sundanese. Sheikh Mukhtar Bogor was also the main teacher of Sheikh Ahyad Bogor, as well as
his father-in-law.

As for Haji Sa'id Malaka, who also had received the ijazah from Syeikh Ahyad Bogor as
previously mentioned, the author has not got adequate information and data.

The following text was the "ijazah" of Sheikh Ahyad Bogor given to Haji Sa'id Malacca, and its
translation:
*Jh d“*)j\ 40 o
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(Bismillahirrahmanirrahim [.....] Amma ba’du. 1 have authorized my honourable brother, Haji
Muhammad Sa'id bin Al-Hajj Ahmad from Malaka, an ijazah as general permit for all that I
could narrate from Islamic knowledge, Qur’anic verses, prophetic hadiths, supplications and
hizibs that had been narrated from the sheikhs, authorized by our Sheikh and our murabbi, the
virtuous scholar, the pious and had completed with his knowledge, Al-Wasil Sheikh Muhammad
Mukhtar ‘Atharid, may Allah grant him Heaven full of lakes and keep him away from Hellfire.
Syaikh Mukhtar b. ‘Atharid narrated from his great sheikhs and ulamas who were mentioned in
his book Ithaf al-Sadah al-Muhadditsin bi Musalsalat al-Ahadits al-Arba’in, may Allah be
pleased with them and gather us in Mahsyar with those who were given eternal pleasure by Allah.
I have ordered to the receiver of this ijazah to always have takwa (fear of Allah) in secret and
public, sincerity in actions and intentions, and may he will to pray me with complete goodness
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and a good ending.

Written by his oath, spoken by his mouth

A poor slave to the mercy of Allah, the owner of praises and sanctifications
A servant for the students of knowledge in the Masjidil Haram with tadris
Abi Sa’dullah Muhammad Ayhad b. Muhammad Idris

May God grant him the highest place in Jannat al-Firdaws

Released in Mecca on 23/2/1360 H)

4. “Isnad” Thariqah Qadiriah Naqgsyabandiah (TQN) KH. Muhammad Dahlan Pasuruan
from Sheikh Sirajuddin
(1397 H/ 1977 AD)

This fourth manuscript contained the “isnad” (genealogy) text of the Thariqah Qadiriah
Nagsyabandiah (TQN) which was narrated by KH. Muhammad b. Dahlan Pasuruan (East Java)
from his teacher Sheikh Sirajuddin.

The manuscript was written in Arabic, consisted of two pages, the media written was "leces"
book paper. At the first page, there were 23 (twenty three) lines, while on the second page there
were 13 (thirteen) lines. The ink color was blue.

The colophon informed that this TQN genealogical manuscript was written by KH. Muhammad
b. Dahlan b. Kholil on Tuesday after Zuhr, 14th Muharram 1397 Hijri, or January 4, 1977, and
had taken place at the Masjidil Haram in the city of Mecca. Currently, the manuscript is being
kept as a private collection of KH. Imam Suhrawardi, son of KH. Muhammad b. Dahlan who
lives in Pasuruan (East Java).

The manuscript stated that KH. Muhammad had received the ijazah of Thariqgah Qadiriah
Nagsyabandiah from Sheikh Muhammad Siajuddin b. Abdullah b. Abdul Qahhar (Mecca) from
Sheikh Abdul Hamid al-Mugqri (Mecca) from Sheikh Arsyidin Banten (Mecca) from Sheikh
Marzuqi Banten (Mecca) from Sheikh Ahmad Khatib Sambas (Mecca), and so on until it
continued to Sheikh Abdul Qadir al-Jailani and all the way to the Prophet Muhammad.

As it was written:
O il de o) die Gy o) 2 e sese el allall lll e dpaiadiall 5 4y ol 45 ke o2 AT ey Ll
oo oibiad bl daal 430E e (85 e 4dad e ol gdll 4303 e (o el teas deal) die ) 4a0E

(Amma ba'du. I have received this Tharigah Qadiriah Nagshbandiah from the pious Sheikh, Haji
Muhammad Sirajuddin b. Abdullah b. Abdul Qahhar, from Sheikh Abdul Hamid Muhammad
al-Mugqri, from Sheikh Arsyidin [al-Bantani ], from Sheikh Marzuqi [al-Bantani], from Sheikh
Ahmad Khatib Sambas, ...)

As it was written at the colophon:
ekl e Sl ol jal) anss L3 1977 Ll 4 1397 14 o U
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(Tuesday, 14th Muharram 1397 H, January 4, 1977, at Masjidil Haram in Mecca al-Mukarramah,
after Zuhr)

The Thariqgah Qadiriah Nagsyabandiah (TQN) was considered to be one of the tharigah with a
large number of followers, and it was widely spread in the archipelago. TQN was initiated in the
mid-19th century by Sheikh Ahmad Khatib Sambas (d. 1875), a Sufi ulama from the Southeast
Asian based in Mecca. It was a merger of two schools of tarekat that had previously developed,
Qadiriah (attributed to Sheikh Abdul Qadir al-Jailani, d. 1166) and Nagsyabandiah (attributed to
Sheikh Baha'uddin al-Nagsyabandi, d. 1389) (see: Bruinessen 1992).

Sheikh Ahmad Khatib Sambas had several students and prominent successors who had played an
important role in the spread of the thariqah around the Archipelago. Among the students were
Sheikh Abdul Karim Banten who was based in Mecca, Sheikh Talhah Kalisapu Cirebon (West
Java), Sheikh Hasbullah Madura, Sheikh Nuruddin Tekarang (Sambas), Sheikh Sa'ad Selakau
(West Kalimantan), Sheikh Muhammad Garut in Jabal Abu Qubays (Makkah), Sheikh
Abdurrahman Bali (who compiled the Fath al-'Arifin containing the teachings of Sheikh Ahmad
Khatib Sambas and the TQN manual), and Sheikh Marzuqi Banten.

Most TQN lineage which is currently developd in the archipelago had came from three
well-known transmission lines: the line of Sheikh Abdul Karim Banten, the line of Sheikh
Talhah Kalisapu Cirebon, and the line of Sheikh Hasbullah Madura. There were also two
limited-transmission TQN lineage in Sambas, the hometown of Sheikh Ahmad Khatib Sambas,
which were through by the narration of Sheikh Nuruddin Tekarang and Sheikh Sa'ad Selakau.

Apparently, it was also found that the TQN lineage was transmitted from another student of
Sheikh Ahmad Khatib Sambas, namely Sheikh Marzuqi Banten (d. 1913). As the author found
this genealogy in the manuscript by KH. Muhammad b. Dahlan, a scholar of Qira'at al-Qur'an
from Peterongan (Jombang) who settled in Pasuruan.

Who was Sheikh Marzuqi Banten as mentioned in this silsilah as a student of Sheikh Ahmad
Khatib Sambas?

A glimpse of the biography of Sheikh Marzuqi Banten was contained in the book Al-Mukhtashar
min Kitab Nasyr al-Nir wa al-Zuhr (Aba al-Khair 1986: vol. II, p. 441). It was stated that Sheikh
Marzuqi Banten had been called by the name "MarzGqi al-Jawi al-Syafi'?", as an al-mujawir
(settler) in Makkah al-Mukarramah who had lived and settled in the holy city for fifty years. He
was a student of Sheikh 'Umar al-Shami and Sheikh Hasbullah al-Makki. It was Sheikh
Hasbullah who gave him the credentials and recommendations to teach at Masjidil Haram. The
recitation lecture forum was filled with students from various parts of Southeast Asian. He was a
pious person, the virtue and piety figure. He had spent his time worshiping Allah. Sheikh
Marzuqi had died in Mecca in 1332 H (1913 AD).
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Sheikh Marzuqi Banten was also mentioned by Snouck Hurgronje in his book "Mecca" (1888)
and referred him as a relative of Sheikh Nawawi Banten (d. 1897). He had an elegant and
attractive appearance. Hurgronje considered his language proficiency as surpassing Sheikh
Nawawi. In Mecca, Sheikh Marzuqi Banten studied with teachers of Sheikh Nawawi’s and also
often came to Sheikh Nawawi's class, as they were quite close in age.

Hurgronje also referred Sheikh Marzuqi as a member of the Thariqah Qadiriah Nagsyabandiah,
which was initiated by Sheikh Ahmad khatib Sambas and was a close friend of Sheikh Abdul
Karim Banten.

Sheikh Marzuqi often went on travels. When Hurgronje was in Mecca in 1885, Sheikh Marzuqi
had just returned from his fifth trip around the Southeast Asian. Sheikh Marzuqi had no other job
than teaching his vast number of students. He had opened classes at his home every day after the
five daily prayers. Sheikh Marzuqi was also fluent in Malay. Hurgronje said Marzuqi was a
successful teacher, although in terms of capacity of knowledge, Sheikh Nawawi was far above
him.

In his last trips, Sheikh Marzuqi not only had visited Banten, his hometown, but he also went
around visiting Siam (Thailand) and Bali, where Muslim were just minorities in both regions. He
was also said to had visited Deli and Penang in Malaya, where the wealthy Deli Sultan had
welcomed him with his respectful habit of welcoming the ulamas who came from Mecca.

Whereas Sheikh Arsyidin, who was listed in the silsilah as a student of Sheikh Marzuqi Banten, a
glimpse of his data was recorded in the name list of Southeast Asian ulamas who had taught in
Mecca which were contained in the report of the Dutch Consulate in Jeddah as of 1910/1911. In
the report, it was written that Sheikh Arsyidin was from Banten, 40 years old (he was born in the
1870s), and had lived in Makkah for 16 years (meaning that he had started living in Mecca since
the 1894s) (Putuhena, 2003).

The TQN transmission previously mentioned was very interesting, because apart from its
transmission from Sheikh Marzuqi Banten in Mecca, the following transmission had been done
entirely in Mecca. This showed that TQN, apart from developing in the archipelago, was also
been developed in the holy city of Mecca among the Southeast Asian settlers there, although it
had faced limited scope.

ok ok ok sk

The following text was the TQN isnad (silsilah) manuscript narrated by KH. Muhammad b.
Dahlan Pasuruan from Sheikh Sirajuddin Makkah:
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Based on the text above, it could be described that "isnad" KH. Muhammad b. Dahlan Pasuruan
in TQN which he narrated from Sheikh Sirajuddin as follows:

(1) KH. Muhammad b. Dahlan Pasuruan --> (2) Syaikh Muhammad Sirdjuddin b. ‘Abdullah
‘Umar b. ‘Abd al-Qahhéar --> (3) Syaikh ‘Abd al-Hamid Muhammad al-Mugqri --> (4) Syaikh
Arsyadin --> (5) Syaikh Marziiq --> (6) Syaikh Ahmad Khatib Syambas --> (7) Syaikh Syams
al-Din --> (8) Syaikh Murad --> (9) Syaikh ‘Abd al-Fattdh --> (10) Syaikh ‘Utsman --> (11)
Syaikh ‘Abd al-Rahim --> (12) Syaikh AbG Bakar --> (13) Syaikh Yahya --> (14) Syaikh Husam
al-Din --> (15) Syaikh Waliy al-Din --> (16) Syaikh Nar al-Din --> (17) Syaikh Syaraf al-Din
--> (18) Syaikh Syams al-Din --> (19) Syaikh Muhammad al-Hattdk --> (20) Syaikh ‘Abd
al-‘Aziz --> (21) Sulthan al-Auliya Syaikh ‘Abd al-Qadir al-Jailani --> (22) Syaikh AbG Sa’id
al-Makhzim --> (23) Syaikh AbG Hasan ‘Ali al-Haikari --> (24) Syaikh Abl al-Faraj
al-Tharthtisi --> (25) Syaikh ‘Abd al-Wahid al-Tamimi --> (26) Syaikh Abt Bakar al-Syibli -->
(27) al-Imam Syaikh Aba al-Qasim Junaid al-Baghdadi --> (28) Syaikh Sirri al-Siqthi --> (29)
Syaikh Ma’raf al-Karkhi --> (30) Syaikh Abu al-Hasan ‘Ali b. Msa al-Ridha --> (31) Syaikh
Masa al-Kéazhim --> (32) al-Imam Ja’far al-Shadiq --> (33) al-Imdm Muhammad al-Baqir -->
(34) al-Imam ‘Ali Zain al-*Abidin --> (35) al-Imam Husain b. ‘Ali --> (36) al-Imam ‘Ali b. Abi
Thalib --> (37) Rasulullah SAW
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